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d. Paul emphasized this dynamic in a slightly different way in his epistle to the 

Romans. There he lamented that man, having only law (instruction) and will 

(desire and intent to comply), is wretched and hopeless; only divine intervention 

can deliver him (Romans 7:24-25). But this is precisely what God has done in the 

resurrected Christ: In Him, God has brought forth the True Man – the true image-

son, servant, disciple and witness – the Law defined and prescribed and thus 

satisfied the Law’s “righteous requirement” for man (Romans 8:1-4). 

  

 Jesus is True Man and thus the fulfillment of the Law. But He is True Man as Last 

Adam: He is the beginning and fountainhead of a true human race which shares in 

His true and consummate humanness. Thus the righteousness set forth in God’s 

torah to man – that is, the rightness of man as image-son with all that entails and 

implies – is fulfilled in the resurrected Jesus Christ, but, for that very reason, also 

in all who share in Him as True Man. So Paul proclaimed that men become 

participants in the new creation by participating in Him (2 Corinthians 5:17). In 

union with Jesus Christ, the Righteous One and Living One, men attain to both 

the authenticity and consummate life for which God created them (15:57). 

 

 When it comes to the triumph of Jesus’ resurrection, Christians generally have no 

problem recognizing it as victory over sin and death (even if they don’t know 

exactly what that means or implies). But the same is not true with respect to law 

(whether conceived in terms of the Mosaic Law or some other formulation); many 

believers fail to grasp (or even acknowledge) Jesus’ triumph respecting law. 

 

- For its part, Dispensationalism teaches that “law” has been, in some sense, 

affected by Jesus’ death and resurrection, but characteristically from the 

vantage point of law as the governing principle of God’s relationship with 

men in a given era (“dispensation”). Thus Israel was governed by the Law 

of Moses during the “law dispensation” of the Old Testament Israelite 

kingdom, and this same fundamental relational structure between Israel 

and God will be revived in the alleged millennial kingdom. The present 

church age, however, is said to be a “dispensation” governed by grace. 

 

- Within historical Reformed Theology, the relevance of the Christ event to 

“law” is most often conceived in terms of a tripartite formulation of law. 

That is, God’s law is partitioned into moral, civil and ceremonial 

components, with the contention being that Jesus’ death and resurrection 

fulfilled – and so brought to an end – the law’s civil and ceremonial parts, 

but the so-called moral law remains intact (and is even heightened as Jesus 

is said to have purged the law of its corruption as He reestablished it.)  

 

Both of these two theological schemes acknowledge, in some sense, Jesus’ 

victory with respect to law. At the very least, both recognize Jesus’ satisfaction of 

the Law’s righteous demands (though they define and interact with the concept of 

law differently). And both also acknowledge that Jesus’ fulfillment of God’s law 

(however defined) grants Christians deliverance from condemnation.  
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At the same time, certain fundamental premises of Dispensationalism and 

Covenant Theology tend to obscure Paul’s point in this passage respecting Jesus’ 

victory in relation to law. His statements (15:56-57) make it clear that he 

recognized such a victory: If law empowers and strengthens sin and sin gives 

death its fatal sting, it follows that Jesus’ victory over sin and death must be, in 

some sense, His victory over law. The key, again, is to interpret Jesus’ death and 

resurrection the way Paul did: in terms of the salvation history and its role in 

God’s accomplishment of His purpose for His creation. 

 

Paul’s Galatian epistle arguably contains his most thorough treatment of his view 

of the law’s role in salvation history (ref. 2:11-4:31), and this passage must be 

considered alongside the close counterpart of Romans 2:1-4:25. The core 

components of Paul’s understanding of law are as follows: 

 

- First and foremost, Paul recognized law as torah: God’s revelation and 

instruction to men. The Law of Moses was but one expression of torah; 

ultimately, the entire Scripture is torah.  

 

- And because all the Scripture testified to Jesus Christ, He, as True God, 

incarnate Word and True Man, is the living embodiment of torah. Thus 

Jesus fulfilled the law, not by flawlessly complying with a collection of 

directives, but by embodying the fullness of God’s revealed truth 

regarding Himself, His creature man, and His purpose for His creation. 

Paul certainly grasped the significance and gravity of Jesus’ insistence that 

He is the truth (cf. John 1:14-17, 14:6, 16:13-15 with Ephesians 4:17-21). 

 

- Thus God intended law (torah) to serve a prophetic and preparatory role 

(Matthew 11:13). It represented His real and ongoing interaction with His 

creation – and specifically His creature man – in the context of creational 

estrangement. Torah was God speaking the light of truth, meaning, and 

purpose into a world shuttered in the darkness of alienation and death. 

Torah not only revealed what ought to be, but also promised and explained 

how this “oughtness” – namely, all things restored to a right relationship 

with their Creator – was to be accomplished in the coming One. Law (in 

whatever form) had its goal in Jesus Christ and the new creation in Him. 

 

- Torah revealed and developed the portrait of a messianic figure who was 

to be the focal point and effective agent of God’s work of creational 

restoration. This Deliverer-Restorer was to be a man – a “seed” of Eve and 

then of Seth, Shem, and Abraham. God’s covenant with Abraham made 

this explicit: The blessing that is restoration to God was to come to all the 

earth’s peoples through Abraham; by covenant election and oath, 

Abraham and his “seed” were the instrument of the divine work and the 

conduit of divine blessing. From the point of the Abrahamic Covenant, 

righteousness, life, and blessing were bound up in Abraham and his “seed” 

(cf. Genesis 12:1-3, 26:1-4, 28:1-14 with Isaiah 51:1-2; Micah 7:14-20). 
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- Yahweh bound up in Abraham and his offspring His design to restore His 

creation to Himself, and the Israelite nation represented the corporatizing 

of the Abrahamic “seed.” The concept Israel (meaning “he prevails with 

God” or “God prevails” – both of which properly defined Israel in its 

relationship with God) originated with Jacob (Genesis 32:24-30) and then 

was extended to the twelve tribes descended from Jacob’s twelve sons. 

Israel was the Abrahamic “seed” and so the heir of the covenant God 

made with Abraham to bless the whole world through him. 

 

- The Law of Moses, then, was simply Yahweh’s formal affirmation of His 

covenant commitment to Abraham to be the God and Father of Abraham’s 

descendents (cf. Genesis 15 and 17:1-8 with Exodus 3:1-8, 6:1-8). And as 

the Abrahamic “seed,” Israel was Yahweh’s chosen instrument to mediate 

His restorative blessing to all the earth’s families. Israel was son, servant, 

disciple and witness on behalf of the world (cf. Exodus 4:21-23; Isaiah 

41:1-9, 43:1-12, 44:1-8), and the covenant at Sinai (the Law of Moses) 

stipulated and formalized Israel’s Abrahamic identity and calling. In a 

word, the Law expressed, defined and mandated Israel’s sonship: Israel 

was obligated to live out its identity as Yahweh’s beloved, elect “son,” 

and, as authentic sonship manifests the son’s father, so Israel’s covenant 

faithfulness in the sight of the nations would result in the world of men 

coming to know the living and true God. 

 

- And so the Law of Moses was God’s covenant with the Abrahamic people 

by which He ratified their participation in the Abrahamic Covenant and 

their obligation in view of it. The Sinai Covenant merely affirmed and 

advanced Yahweh’s commitment and faithfulness to His covenant with 

Abraham. Thus the Law wasn’t a departure from the Abrahamic Covenant 

and its promise (either as a modification or alternate approach to solving 

the creation’s problem); rather the Law served the promise and its 

realization by serving as a pedagogue: an overseer and custodian that 

instructs, nurtures and protects until the time of maturity comes. This is 

the marrow of Paul’s argument in the third chapter of Galatians.  

 

 And so the Law was never intended to effect “righteousness” (which is to 

say, effect the “rightness” of all things being restored to right relation with 

their Creator, themselves, and the rest of the created order); indeed, the 

Law could not do so since it provided the light of revelation and 

instruction to estranged, blinded eyes. The Law explained to the nation of 

Israel its identity and role and so obligated them accordingly, but it could 

not give them eyes to see or hearts and power to conform. The Law 

explained and demanded that Israel be Israel (and thus highlighted the 

truth that the whole of God’s purpose for His creation depended upon 

Israel fulfilling its Abrahamic identity and calling), but it could not enable 

Israel to be Israel. Something other than the Law was needed if God’s 

promise to Abraham and purpose for His creation were to be realized. 
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- Neither the Law nor Israel could see Yahweh’s purpose and promise 

through to fulfillment. Thus He had only three choices: He could have His 

purpose thwarted and ultimately unrealized; He could set aside the 

Abrahamic promise and defer to another “plan”; or He could bring forth 

another Abrahamic seed from within Israel – a seed in whom Israel would 

become Israel indeed. The Scriptures show that the latter was Yahweh’s 

course of action – the course He intended all along (Isaiah 49:1-13). 

 

 Understanding the Law of Moses in terms of its salvation-historical role as torah 

is key to seeing how Jesus’ resurrection and triumph over sin and death 

constitutes His triumph over law. Law must be understood as christocentric and 

christotelic; it must be understood as having its meaning and destiny in Christ 

Himself and the truth of man in Him rather than in moral or ethical conformity as 

such. Law holds forth and insists upon a human “oughtness,” but as that 

“oughtness” is both defined and realized in Jesus Christ. Thus law doesn’t point to 

Jesus as the moral/ethical example for men to follow, but as the substance of 

authentic humanness such that all people must find their righteousness – their 

authentic and unblemished humanity – by sharing in Him through His Spirit.  

 

 And because law’s manifest truth and realization have come in Jesus, law has 

faithfully and fully carried out its role in God’s purposes. Torah – including the 

Law of Moses – was appointed by Yahweh to serve as His witness and herald: It 

disclosed, proclaimed, exposed, condemned, chastened and promised, and thus 

served as the Lord’s pedagogue until the coming of the promised Seed. But now 

the Seed has come, and thus the Law as witness proclaims, “There He is – the 

One I’ve been speaking of and promising”; and as pedagogue the Law says, “The 

time of maturity has come and the sons of the Father have become sons indeed; I 

have served the Father well and now my work is done” (Galatians 3:19-4:7). 

 

 Thus Jesus’ victory respecting law is not that of conquest, destruction or 

abrogation, but of fulfillment. Law (including the Law of Moses) is done away, 

not because it was flawed or failed in its work, but precisely for the opposite 

reason: Torah has faithfully and fully accomplished its purpose, and, having done 

so, it yields to the One whom it portrayed and promised all along. A pedagogue 

doesn’t feel slighted or rejected when the one under his charge comes to maturity 

and he is discharged; rather he rejoices that the righteous goal he affirmed and 

labored for – here, the full flower of man as divine image-son – has at last been 

attained. Far from failing, Torah has triumphed as the Lord’s faithful servant. 

 

The critical issue, then, in discerning Jesus’ victory over law is recognizing that it 

is a matter of fulfillment and not abrogation. To men who want to make torah 

ultimate, any notion of “fulfillment” must mean affirmation and establishment: 

Law’s fulfillment means its “coming into its own” in receiving its proper glory. 

Jesus thereby becomes the servant of law rather than the One law serves as 

witness, advocate and pedagogue. Thus the Jews stumbled over Jesus’ interaction 

with the Law; thus His need to qualify His interaction with it (Matthew 5:17-19).  
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e. Finally, then, Paul concluded his consideration of the resurrection of the body 

where he ought: with a practical exhortation in view of resurrection for those who 

are sharers in it, both as a present reality and as a future inheritance (15:58). 

Paul’s exhortation is multifaceted, but in all of its aspects it draws upon the truth 

that resurrection is an already-but-not-yet phenomenon, real and true in Christ. 

 

 In a word, his exhortation called the Corinthians – and, by extension, all 

Christians – to regard and order their present lives as those who are already 

raised up in Christ and yet moving inexorably toward the day of resurrection. 

 

In terms of the present, the saints’ participation in Christ’s resurrection should 

cause them to be steadfast and immovable. These two qualities are similar and 

related but not identical. The first is actually the ground of the second, even as the 

second is the effect of the first.  

 

- Steadfastness here connotes a firmness of conviction as well as resolve. It 

is the fruit of a disciplined mind that is governed by an unchanging truth 

or reality. Such a truth or reality serves as an anchor that secures the mind 

and heart bound over to it regardless of temporal circumstances and the 

vicissitudes and uncertainties of life.  

 

- And the one who is steadfast will prove immovable. Because he is 

governed by something that is unchanging, the steadfast person’s attitudes, 

affections and actions will be undaunted and unmoved by the ever-

changing circumstances and storms of life. 

 

This firmness and immovability are grounded in the fact of the believer’s present 

resurrection (cf. Colossians 2:6-3:4): He has already passed out of death into life; 

he is no longer a slave to sin and death; he shares in Jesus’ triumph and is 

enthroned with Him in the heavenlies; he has already triumphed over this world. 

But the present is also the truth and substance of the future: The saints’ present 

triumph is but the first fruits of the fullness to come. The glory of their present 

resurrection is the promise of the resurrection glory to come. Thus Christians 

steadfastly await Christ’s Parousia with the expectation of a sure hope – not 

merely because they will at last behold Him face-to-face in all His glory, but also 

because, in beholding His glory, they will also behold their own glory. 

 

The truth of resurrection, then, does not terminate with the person of Jesus. Neither does it 

pertain only to His atonement as the proof of His satisfaction for sin. Resurrection is true in 

Jesus, but as He is the beginning and firstborn from the dead. The creation’s destiny in Him 

(15:20-28; Ephesians 1:9-10) is its participation in His resurrection life as He is the substance 

and fountainhead of the new, true creation. Already the creation shares in His life in the case of 

the saints. But their present resurrection is but the promise of the fullness to come – the day 

when all creation will be summed up in the Living One. Grounded in this truth, the saints will be 

steadfast and immovable, confident that their labors, struggles, suffering and sorrow in this life 

are not in vain (cf. Isaiah 25:1-9 and John 16:33 with Revelation 7:9-17, 21:1-7, 22:1-5, 13-21). 


