
 

STUDY NINE 
 
 
 

 

The Person of Christ–4 
 

 
 
 
 

THE SON OF GOD 
 
Without  doubt,   Jesus  both  by  utterance  and  action 

revealed himself as the Son of God. What that  phrase 

meant has to be ascertained. 
 

 

In the Old Testament 
 

Here the phrase is used in Genesis 6:2 of the line of 

Seth (‘good seed’), or possibly of angels. In Job 1:6 and 

38:7,  the  phrase  refers  to  angels.  In  various  passages 

Israel and the righteous are referred to as sons of God 

(Exod. 4:22; Hosea 11:1). The concept of son is then not 

a metaphysical relationship but a moral one. This is why 

in the New Testament the metaphysical relationship would 

not initially be a problem, as the moral relationship would 

be emphasised. Outside of Israel, ideas of kings being 

begotten of the gods were common. The Roman emperors 

were known just by this title—‘son of God’. In Hellenism 

those who had special (occult?) powers were thought to 

be (and called) ‘sons of God’. 
When we come to Judaism, apart from the passages 

quoted  above,  we  have  the  more  difficult  (to  explain)
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passages such as 2 Samuel 7:14: ‘I will be his father, and 

he shall be my son’, Psalm 2:7: ‘You are my son, today I 

have begotten you’, and Psalm 89:26: ‘He [the king] shall 

cry to me, “Thou art my Father, my God, and the Rock of 

my salvation” ’. There is no direct identification of the 

Son of God with the Messiah, which we do find in the 

New Testament (e.g. Mark 14:61; Matt. 16:16; Luke 1:32). 

At the same time, we must be careful of such a conclu- 

sion, even in these passages. 
 
 

In the Synoptic Gospels 
 

Here we find Jesus referring to himself as being in 

a  unique  relationship  to  God  (e.g.  God  is  ‘Father’  or 

‘my Father’, Matt. 11:27; Luke 2:49), whereas those he 

addresses may say ‘our Father’, and God is ‘your Father’ 

(see Matt. 5:16, 44f.; Luke 12:30; etc.). In Luke 1:31–35 

Jesus is the ‘Son of David’, yet he is also ‘Son of the 

Most High’ and ‘will be called holy, the Son of God’. 

Matthew 2:15 involves Hosea 11:1, which refers to Israel, 

but in 3:17 at the baptism it is clear that God directly calls 

Jesus His Son. Already (see Luke 2:49) he has been 

conscious of the relationship of Son to the Father. When, 

however, the word ‘son’ is used at the baptism, its signifi- 

cance must be arrived at in relation to the outpouring of 

the Spirit upon him, as also in the context of Psalm 2, 

Isaiah 42:1–2 and 11:1f. All of these are to do with the 

action of the Son, or Servant, or One anointed; that is, 

with  his  ruling  the  nations,  or  speaking  judgement  to 

them. Here, again, the Son relationship is actually this one 

uniquely working the Father’s will. The statement of 

Matthew 11:27, ‘all things have been delivered to me by 

my Father’, is virtually that of unique oneness and total 
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authority. The exclusive knowledge of the Father can only 

be communicated by the Son. This is reiterated in the 

transfiguration, when the Father demands that His Son be 

heard as His ‘chosen one’, and of course in this context in 

regard to his ‘exodus’ which he will ‘accomplish’ at 

Jerusalem. The personal ‘Abba’ of Mark 14:36 denotes 

unique and close relationship. Indeed it communicates the 

idea of ‘family’. 
In the synoptics Jesus never refers to himself as the 

Son of God, although sometimes as ‘the Son’ (cf. Matt. 

11:27; Mark 13:32), but a verse such as Matthew 11:27 

would seem to be plain enough as to his being Son of 

God. The use of the parable of the vineyard includes the 

phrase ‘my beloved son’, and this is significant. At the 

same time the disciples seldom use the phrase ‘Son of 

God’ (Matt. 14:33, 16:16), and it seems surprising that 

their enemies should bring it up. 
 

 

In John’s Gospel 
 

In this Gospel the matter is crystal clear. The relation- 

ship, no doubt, is moral, but it is also metaphysical. The 

Word is with God before incarnation (John 1:1f.; 17:5f.), 

and  is known  as the Son.  An  almost  parallel verse to 

Matthew 11:27 is John 3:35: ‘the Father loves the Son, 

and has given all things into his hand’. We see then that 

the Father and Son are one (John 5:19, 30; 16:32) in will 

(4:34; 6:38; 7:28; 8:42; 13:3), and activity (14:10), and in 

giving eternal life (10:30). The Son is in the Father and 

the Father in the Son (10:38; 14:10). The Son, like the 

Father, has life and quickening power in himself (5:26). 

The Father loves the Son (3:35; 10:17; 17:23f.) and 

commits all things into his hands (3:35), and gives him 
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authority to judge (5:22). ‘The title [Son of God] also 

implies a unity of being and nature with the Father, unique- 

ness of origin and pre-existence (John 3:16; Heb. 1:2).’1 

Passages such as 5:19–43, 6:32–40, 44–46, 8:19–58, and 

so forth, make the unique nature of the Son crystal clear, 

and give us knowledge of both the nature and authority of 

this Son. 
 

 

Other Sources of Use 
 

In John’s Epistles the formula of confession of faith is, 

‘whoever confesses that Jesus is the Son of God, God 

abides in him, and he in God’ (1 John 4:15), and 2:23 says, 

‘No one who denies the Son has the Father. He who con- 

fesses the Son has the Father also.’ John 20:31 is again 

crystal clear—it is knowledge of and (so) faith in Jesus as 

the Christ, the Son of God, that is the way of obtaining 

eternal life (cf. John 17:3). 

In the Acts of the Apostles we have little direct use of 
the phrase ‘Son of God’. The baptismal confession of Acts 

8:37 is not in the oldest manuscripts. At the same time 

it is of value—reflecting the mind of the early church. 

Paul’s apologia in 9:20 that Jesus ‘is the Son of God’ 

must  reflect  not  only  his  own  preaching  but  also  that 

which he had heard from the church. His own use (13:33) 

of Psalm 2:7 would be consistent with this claim of 9:20. 

The Epistles are filled with the (now) accepted phrase 

of the ‘Son of God’. Paul’s Epistles have the following 

references (Rom. 1:3–4, 9; 5:10; 8:3, 29, 32; 1 Cor. 1:9; 

15:28; 2 Cor. 1:19; Gal. 1:16; 2:20; 4:4, 6; Eph. 4:13; Col. 
 

1  Ronald   S.  Wallace,   article  ‘Christology’,   in  E.  F.  Harrison   (ed.), 

Baker’s  Dictionary  of Theology  (Baker Book House,  Grand  Rapids,  1978), 

p. 119. 
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1:13; 1 Thess. 1:10). Paul’s concept is of the Son’s unique 

relationship with the Father, but of his incarnation being 

for the adoption of sons, and the conformity of them to 

the image of the Son. The eschatological element is 

present,  both  in  this conforming  redeemed  men to  the 

Son’s image and of his coming again in glory to judge. He 

is Son by virtue of his own resurrection. The Epistle to the 

Hebrews is deeply occupied with the concept of Sonship, 

both moral and metaphysical. The Son (see 1:2, 5, 8; 3:6; 

4:14; 5:5, 8; 6:6; 7:3, 28; 10:29) is ‘better than’ all that 

has preceded him in the Jewish economy. He has eternal 

Being, is Creator, Sustainer and is seated on the throne as 

Priest–King (Ps. 2; 110). 
The Book of Revelation has only one direct reference 

to the Son of God, as such (2:18). 

 
In all, the New Testament is concerned with the Son as he 

is of and with the Father. The action of the Son is that of 

the Father and as such is revelatory. Thus we see that the 

works of the Father are done by the Son, yet the Father is 

doing them. The kingdom of God (‘Lord of heaven and 

earth’, Matt. 11:25) is the kingdom of the Son (Col. 1:13). 

The Father  raises him  (Rom.  6:4),  and  yet the Son  is 

raised by the Spirit of holiness and so is Son of God. At 

the  same  time  Luke  and  Matthew  do  not  neglect  the 

unique birth of Jesus, so that we in part see how the Son 

of God becomes incarnate. Whilst the moral relationship 

is full, yet it is more than this in the sense that Jesus is 

uniquely Son, and Son of God: ‘I proceeded and came 

forth from God; I came not of my own accord, but he sent 

me’ (John 8:42). His relation to the Father, ‘I came from 

the Father and have come into the world; again, I am leav- 

ing the world and going to the Father’ (John 16:28; cf. 17:5 
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where he ‘longs’ for the pre-incarnate glory he had known). 

There is a sense in which the Son is subordinate to the 

Father, but as to his Godhead there can be no inferiority— 

‘I and the Father are one’ (John 10:30), ‘the Father is in 

me, and I am in the Father’ (10:38). The Logos (cf. John 

1:18)  is  with  God  in  the  beginning.  He  says,  ‘before 

Abraham was, I am’ (John 8:58). 

The difficulty of summing up this material is self- 

evident. For example, we have no standards of compari- 

son where there is uniqueness. True understanding is moral 

obedience in full depth (John 7:17). The sonship, which 

seems to be of Messianic nature in that it begins at the 

baptism of the man Jesus (Acts 10:38), is never allowed 

to be just that, as Matthew 11:27 and John’s references 

make it infinitely more. 
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