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INTRO: Interruptions. Mankind’s great problem is that we cannot justify our entry into God’s eternal 
kingdom. (1) The Law demands our love for our life (Luke 10:25-29). God’s law says that loving God and 
loving neighbor is the way to eternal life, and Jesus affirms this in verse 28. “You have answered correctly; do 
this and live.” But (2) We cannot love well enough to earn life. Because the man’s motive for his second 
question is to justify himself, Jesus presents him with a moral example that is so far above the lawyer’s power 
or desire that it will leave him helpless under the demand of love that the law requires. (3) So there are two 
ways to live – love like this and you can live, or live in Christ and you can love. 

1.  THE LAW DEMANDS OUR LOVE FOR OUR LIFE (LUKE 10:25-29)
Now to get the full effect of our text, we need to take a few steps back in the context. Just a few verses prior, in 
Luke 10:21, Jesus rejoices in prayer that God has hidden the kingdom from the wise and understanding. “I  
thank you, Father, Lord of heaven and earth, that you have hidden these things from the wise and understanding 
and revealed them to little children.” The phrase “these things” refers further back in Luke 10:18 to the fall of 
Satan from heaven, and in 10:20 to the fact that the disciples names are written by God in heaven. In 10:23-25, 
Jesus makes sure the disciples know how privileged they are to see what they see in Jesus miracles – they are 
seeing the arrival of God’s kingdom in its power and authority over Satan. 

The arrival of God’s kingdom in Jesus is hidden from the wise, and in Luke 10:25, “behold,” we meet just such 
a person – the lawyer. A lawyer in Jesus’ day was not what we think of as a lawyer. He was not a prosecutor or 
defense counselor in secular law. He was an expert in religious law, the Old Testament law, the Law of Moses. 
And by placing him here in the story, Luke introduces him as exhibit “A” of the wise man who understandings 
nothing. He is an expert in the OT law. He knows his Bible from cover to cover. He even knows that the law 
demands more than outward obedience. It demands wholehearted love for God and neighbor; yet he does not 
understand the dynamics of entry into God’s kingdom (Stein, 314). 

He is only wise in his own eyes. This is evident from the stated motive of the man’s first question in v.25. “A 
lawyer stood up to put Jesus to the test” (evkpeira,zwn). It’s the same root word for test (peira,zw) as we 
found in 4:2 where it described Satan testing Jesus. This is not an honest question; it’s a question designed to 
make the lawyer look wise, maybe wiser than Jesus. It’s a challenge. The lawyer is stepping into the ring with 
Jesus, and the question is designed to put Jesus on the ropes…. But it’s a confused question – “what must I do 
(ti, poih,saj) to inherit (klhronomh,sw) eternal life” (zwh.n aivw,nion)? An inheritance is not 
something to earn. An inheritance is bequeathed, freely passed down as a gift, simply because you’re part of the 
family. Inheritance is based on who you are, not what you’ve done. It’s based on family membership, not 
individual accomplishment. 

The lawyer’s question proves that it was common in Jesus’ day to interpret Judaism as a religion of merit (cf. 
the rich ruler in 18:18-20). “What must I do to inherit eternal life?” And if the idea of meriting eternal life was 
circulating in Jesus’ day, then it undercuts the modern idea that second-temple Judaism was always understood 
as a religion of pure grace. And if that idea is false, then we cannot agree with N.T. Wright when he says that 
there was no legalism for Paul to argue against in Galatia, only nationalism. N.T. Wright is wrong about that. 
Judaism was interpreted, by lawyers themselves, as a religion of merit to earn eternal life. The most pressing 
question a first-century lawyer could think to ask Jesus was “What shall I do to inherit eternal life?” If this 
question is any indication, then legalism – justification by obedience to the law – was a problem for Jewish 
lawyers. And notice that this lawyer does not formulate his question in terms of Jewish cultural badges like food 
laws. It’s love of God and neighbor. That’s how a Jewish lawyer was reading Jewish law. 

But we’re getting ahead of ourselves here. The lawyer asks his confused question trying to challenge Jesus to a 
battle of religious wits. But Jesus throws the question back on the lawyer, putting the lawyer on the ropes. 
“Jesus said to him, ‘What is written in the Law? How do you read it?” The shoe is now back on the right foot. 



The lawyer will have to answer to Jesus, and he will have to answer with Scripture. So he quotes Deut 6:5 and 
Lev 19:18. “You shall love the Lord your God with all your heart and with all your soul and with all your 
strength and with all your mind, and your neighbor as yourself.”

What might surprise us in v.28 is that Jesus affirms that the lawyer had answered correctly, and even adds “do 
this and live,” which is a quote from Lev 18:5. “You shall therefore keep my statutes and my rules: if a person 
does them, he shall live by them: I am the Lord.” Jesus affirms two things here: first, that the whole law boils 
down to loving God with all the self, and loving neighbor as yourself; and secondly, that there really is a works 
principle in the Mosaic Law. If a person were to love God perfectly, with all his heart, mind, soul, and strength, 
and to love his neighbor perfectly, as himself, he would live. And live, in context, means “eternal life”, the 
eternal life that the lawyer was asking about in v.25. So Jesus affirms that if you can love God and love your 
neighbor perfectly, as the law rightly demands, then you can inherit eternal life on that basis – the basis of merit, 
the basis of works. “You have answered correctly; do this and you will live.” 

This is actually the only interpretation that makes sense of the lawyer’s response in v.29. “But he, desiring to  
justify himself, said to Jesus, ‘And who is my neighbor?” The lawyer is threatened by Jesus’ answer. He feels 
like he has to justify himself, The word “justify” is here used legally, forensically, as it’s used elsewhere in 
Scripture. i He feels like he has to show his innocence, to vindicate himself, to acquit himself in God’s 
courtroom. But what was it about Jesus’ answer in v.28 that made this lawyer feel that he had to justify not just 
his initial question, but “himself”? After all, Jesus had just agreed with him. He had commended the answer. 
“You have answered correctly,” Jesus said. Isn’t that a compliment? Shouldn’t that make the lawyer feel 
justified already? Well, maybe, if that’s all Jesus had said. But that’s not all Jesus had said. He added, “do this  
and you will live.” Not just “know this,” or “teach this,” or even “try this,” but “do” this, present tense, 
continuous mood – do it personally, perfectly, and perpetually. Only then will you live. That’s what was so 
convicting to the lawyer. That’s what threw him up against the ropes. He knew he didn’t do. He knew he didn’t 
love everyone else as he loved himself, as the law commanded; but instead of falling on his face and seeking 
mercy from Jesus, he looked for a loophole in the law. “And who is my neighbor?” Maybe the law didn’t 
demand that he love everyone else as himself. Maybe the law defined neighbor as “fellow Israelite,” or “fellow 
Pharisee,” as some lawyers believed.ii And if that were the case, maybe he wasn’t in such a bad spot after all. 
Maybe he still had a chance to “do this and live.” Maybe he didn’t need Jesus.

Inside every human heart, there’s a lawyer looking for loophole. We try to justify ourselves by finding excuses 
for all our failures to love others. “The Bible can’t mean that I have to love this person. It can’t mean that I have 
to forgive that person. It can’t mean that I have to do this or sacrifice that, especially not for them.” Yet the only 
reason the law can’t mean what we know it really means, is that it condemns us. So we try to loosen the law’s 
requirements so that they seem more doable, more livable for us, because we don’t want to believe that we are 
really failing as badly as God’s Law says we are. So off we go, traipsing through Scripture, on the lookout for a 
loophole. And what we’re trying to do is give ourselves some present assurance that when the end comes, it will 
be alright with us. We are trying to bring the verdict of eternity forward, into the present, by loosening the law, 
so that our love, defective though it is, can buy our eternal life. That’s what first-century Jewish lawyers did, 
and that’s what we do. But it’s not what Jesus does. Jesus does not practice law like that. He did not come to 
abolish the law; He came to fulfill it. The lawyer wanted an answer from Jesus that would prove that he had 
loved others well enough to deserve eternal life. And we will see from the following parable that Jesus refuses 
to give the lawyer the loophole he’s looking for. In fact, Jesus gives him a bar exam that neither he, nor we, can 
ever pass. The point of the Good Samaritan is that….

2.  WE CANNOT LOVE WELL ENOUGH TO EARN LIFE (LUKE 10:30-37)
It is in response to the lawyer’s self-justifying question, “Who is my neighbor?” that Jesus now tells what is 
probably the most familiar of all his parables. A man, probably a Jew, is travelling on the road down from 
Jerusalem to Jericho. That road was notorious as a place where travelers got mugged. It was downhill from 
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Jerusalem to Jericho, falling 3,300 feet in elevation over 17 miles of desert and rocky country. It was perfect for 
robbers – plenty of places to hide along the road, plenty of places to set up an ambush (Marshall, 447). The man 
in Jesus’ story falls among some thieves, and besides robbing him, they lay a beating on him and leave him for 
dead by the side of the road. 

A Jewish priest comes by, sees him there, and the expectation would be that the priest would stop and help. But 
he doesn’t – he passes by on the other side. It would be very common for priests to be travelling the road 
between Jerusalem and Jericho, because Jericho was a city designated as a country home for priests (Marshall, 
448). Then a Levite comes along, sees the man left for dead, and again the expectation would be that the Levite 
would help, but he does the same thing as the priest – instead of pulling off the side of the road, he just gets in 
the left lane and keeps going. No love for his countryman. And we should remember the context. These are 
people who would qualify as the wise and understanding people, the people that God the Father has hidden the 
kingdom from in 10:21 – and they’re religious leaders. Jesus doesn’t mention why the priest and Levite don’t 
want to get involved. It could be fear of contracting ceremonial impurity (Lev 21:11; Num 19;14); it could be 
fear of being robbed themselves; but their motive is not the point – the point is that they do nothing. They refuse 
to be inconvenienced. They simply fail to love their own countryman. 

Now, if the social progression has gone from priest down to Levite, then the expectation is that the next traveler 
in line will be on the next rung down, a Jewish layperson. Verse 33 is where the lawyer would have started 
feeling pretty uncomfortable.  “But a Samaritan.” Freeze it right there. Those three words would have instantly 
made a Jewish lawyer’s eyebrows sink with disapproval. “But a Samaritan?” Where is this story going? You’re 
going to contrast a Samaritan with a priest and a Levite? Please tell me this is not going where I think it’s going! 
Please tell me the Samaritan is not the one who comes out smelling like roses! Please tell me that the hero of 
this story is not some half-breed Samaritan who doesn’t even know what city they’re supposed to worship in! 
When the Jews wanted to insult Jesus in John 8:48, they could think of nothing worse to say than “Are we not  
right in saying that you are a Samaritan and have a demon?” (cf. John 4:9). Jews hated Samaritans. 

Here’s the back story. Israel started out as one kingdom under David and then Solomon. When Solomon’s son 
Rehoboam became king, he decided to rule with an iron fist. The Israelites in the northern part of the kingdom, 
everyone north of Judah, decided not to stand for it. So they seceded and made Jeroboam son of Nebat their 
king. That was the beginning of the split between the northern and southern kingdoms of Israel, and they never 
got back together. In 722BC, the northern kingdom, also known as Samaria, was invaded by Assyria and exiled 
out of the land because of their sinfulness. When the Samaritans were in exile in Assyria, they intermarried, and 
when they finally returned to the land, they came back as a mixed race. So Jews from the southern kingdom, 
known as Judah, viewed Samaritans as half-breed Jews from then on – a corrupted Jewish race. Samaritans also 
believed that the true place of worship was Mount Gerazim in Samaria, not the temple in Judah. So Samaritans 
had two huge strikes against them in the eyes of any Judean Jew – intermarriage made them a mixed race, and 
they worshiped in the wrong place (see Stein, 318). A Samaritan was the last person a Jewish lawyer wanted to 
see in the starring role of any parable. Samaritans were supposed to be cast as antagonists, not protagonists. But 
here Jesus is, talking about a mongrel Samaritan acting like a model Jew. 

Even Jesus’ own disciples still hated the Samaritans. The last time the word Samaritan occurred in Luke was at 
9:52, when James and John want to call down fire from heaven to destroy a Samaritan village for refusing to 
give Jesus and his disciples room and board on their way to Jerusalem. Here in 10:33 the Samaritan is the 
example to follow; and the only other time Luke uses the word “Samaritan” in his gospel is in Luke 17:16, 
where the Samaritan man is the only one of 10 lepers that Jesus heals who returns to thank Jesus for his trouble. 
It’s as if Jesus is actually trying to undermine Israel’s sense of privilege. 

“But a Samaritan, as he journeyed, came to where he was, and when he saw him, he had compassion.”  That 
word “compassion” conveys a kind of care that comes from deep within, from the bowels of the soul, and 
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moves the whole person to action.iii And it moves the Samaritan to a lot of action. Now again, this is the part of 
the road where you want to have plenty of gas, and you want to step on it so that you get through there as 
quickly as you can. Yet the Samaritan has compassion. He stops. He’s probably endangering himself. And he 
makes the victim’s plight his own. And look at all the verbs Jesus uses in v.34 to describe the flurry of action the 
Samaritan takes. “He went…bound…pouring…set him on his own animal (probably meaning that he himself 
would have to walk)…brought…took care of him.” And he doesn’t do what one writer called “a dump and run.” 
He stays overnight with the guy in the inn. The next morning he gives the innkeeper two-days wages in cash to 
take care of the man, and promises to repay the innkeeper whatever more he might spend on his return trip. And 
the Samaritan does all this, not begrudgingly, but from the heart, out of compassion for this man, who by the 
way, happens to hate Samaritans like himself.iv

The law says “do this and you will live.” That’s also what Jesus says that the law says. It requires wholehearted 
love to God, and self-sacrificial love for neighbor. The parable of the Good Samaritan shows you what it takes 
to love one neighbor as yourself – just one. Multiply the Good Samaritan by all the people you would ever 
come into contact with like this, treat them all in this manner, and that would be, literally, only the half of what 
God’s law requires of us. And Jesus says, the law is right to require it of us, and the law will never stop 
requiring it of us, because the law is the perfect and eternal expression of God’s holy and merciful character.

Now notice in v.36 the question that Jesus thinks he’s been answering in the parable. The question Jesus poses 
to the lawyer in v.36 is not the same one the lawyer started out with. The lawyer’s challenge was “who is my 
neighbor?” Who all do I have to love in order to earn eternal life? But the question Jesus has been answering, 
and now asks, is “which of the three proved to be a neighbor to the man?” It’s not so much about who you love 
(“who is my neighbor”) but how you love (“which one was the neighbor”). It’s not about figuring out who your 
neighbor is. It’s about making yourself a neighbor by being neighborly to all who need you.

The lawyer gets the point and answers correctly, “the one who showed him mercy.” And then Jesus gives him 
the dagger in the heart in v.37. “You go, and do likewise.” The “do” in v.37 is a haunting echo of the “do this  
and live” from verse 28. If you can do this, if you can be the Good Samaritan, not just once, but perfectly and 
perpetually, after having first loved God perfectly and perpetually, with all your heart and soul and strength and 
mind; then, and only then, will you earn eternal life. Do THIS, to every neighbor, to everyone who needs you, 
regardless of their race or class, regardless of how much they hate you, regardless of how much it 
inconveniences you, regardless of how much it costs you, do it from a heart filled with the eagerness of 
compassion, do it as long as you live without fail, and then you will earn your admission into the kingdom of 
heaven on the terms of God’s law – that is, assuming that you have perfectly loved the Lord your God with all 
your heart, soul, strength, and mind. That is the love that the law demands, and Jesus says that the law has every 
right to demand it of us, and He will not reduce the weight of that demand by even so much as an ounce.

Now what can we say to this? We have to say, I do not love like that. I cannot love like that! And what’s worse, 
I don’t want to love like that. I don’t want to be interrupted. I don’t want to help others. I don’t want to get my 
hands dirty. I don’t want to get involved. I don’t want to be bothered with someone else’s problems. I don’t 
want to pay someone else’s expenses. I don’t want to make their plight my own. I don’t want to borrow 
someone else’s trouble. I don’t want to overcome my own hatred, much less someone else’s hatred of me. I 
don’t want to love even one person like this, much less everyone like this. What I want is the reputation of a 
priest and the freedom to walk by on the other side of the street. I want to be known as a good person without 
having to act like one. And I can’t stop wanting to be like this. So if the law tells me to do this and live, then 
how can I possibly live in the next life if I cannot even come close to loving like that in this life? I cannot push 
open the gates of God’s kingdom with my love, because my love is nowhere near the love that God’s law 
requires of me. And there is no loophole. The Law is holy, and the commandment is holy and righteous and 
good. I am the problem. I am the reason I cannot love like this. And so our hearts are left to ask, “Is there no 

Page | 4 



other way? Is there no other way that God will swing wide the great doors of His eternal kingdom to let me in?” 
God be praised, there is another way – but only one. 

3.  TWO LIFELINES: LOVE LIKE THIS AND LIVE, OR LIVE LIKE THIS AND LOVE?
The way that Jesus has outlined for us here in the Good Samaritan is the way of the law. The law says, “Do this  
and you will live.” But there is another way. It is the way of the gospel. And the gospel says something very 
different you, sinner. It does not say “Do this and you will live.” The gospel says, “Live, and you will do this.” 
The law says “love like this and you will live in eternity.” The gospel says “live in Christ, and you will love like 
this” (cf. Geldenhuys, 312).These are the two ways. 

We said before that there is a lawyer in all our hearts, looking for a loophole, trying to bring an acquittal from 
eternity forward into the present,  to ease our consciences and sooth our fears in this life. Yet to justify ourselves 
like that is to live in a fairy tale. That kind of religion is the real crutch – to act as if my flimsy love is good 
enough for God’s law – God, who IS love. Yet how can we stand to go through life wondering whether or not 
the verdict of eternity will be favorable for us or not? That’s torture. What we need is some way of bringing an 
acquittal from eternity into the present in a way that gives us solid assurance and not just wishful thinking. 

And the only way is the way of Christ’s cross. The only way to bring eternity’s acquittal into the present is for 
the eternal son of God to enter time, to live the perfect life of love we should have lived, to pay the penalty of 
death that we deserved for our sins, and rise again from the dead to justify our souls. By paying the penalty of 
our sins beforehand, Jesus brings both the guilty verdict we deserve, and the innocent verdict that we want, 
forward into time. Jesus obeys the command of the law on our behalf so that we are no longer beholden to it as 
a condition for eternal life; and He also endures the curse of the law so that we no longer live under its threat of 
eternal death.  This is how Jesus’ view of justification differs from the lawyer’s view of justification.v For the 
lawyer, there was no way to know if he had loved well enough to earn life. With Jesus, we know the He loved 
well enough to earn life for us. Justification, then, really is by works. It’s either by the many perfect works of 
the one man to be justified, or by the perfect works of the One Man who justifies the many. And this is our 
confidence for eternity, that as one theologian said, “‘the divine justification which was accomplished at the 
cross, which is now believed and which is a continuing gift in the present, is to be expected as a consummated 
and definitive acquittal in the Last Day” (Schrenk, TDNT 2:218).

And for all those who are justified by faith alone in the finished work of Jesus Christ, a growing love for God 
and a growing love for neighbor is the inevitable evidence of their justification, not the ground or means of it. 
We must love. Faith without works of love is a dead faith and saves no one. But this side of heaven, our love 
cannot be perfect, and therefore it cannot satisfy God’s perfect law. But we can grow in love, and we only love 
because Jesus first loved us. And this makes all the difference. It certainly made all the difference to the apostle 
Paul. Paul quotes Leviticus 18:5 in Romans 10:5, where he sets righteousness by law opposite righteousness by 
faith.  Rom 10:5 “For Moses writes about the righteousness that is based on the law, that the person who does 
the commandments shall live by them. But the righteousness based on faith says… ‘The word is near you, in  
your mouth and in your heart’ (that is, the word of faith that we proclaim); because, if you confess with your 
mouth that Jesus is Lord and believe in your heart that God raised him from the dead, you will be saved.” That’s 
the difference. The law says “do this and you will live.” The gospel says “believe in Jesus, and you will live, 
and out of that new life, you will begin to love as the law requires.”  

We can see the same opposition of law and gospel in Gal 3:10-12 “For all who rely on works of the law are 
under a curse; for it is written, ‘Cursed be everyone who does not abide by all things written in the Book of the 
Law, and do them.” Paul’s logic is that all who rely on the law are cursed by the law, precisely because the curse 
is on all who do not obey the law perfectly, and there is no one who perfectly does what the law requires. No 
one is able to “Do this and live.” Now it is evident that no one is justified before God by the law, for ‘The 
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righteous shall live by faith.’ But the Law is not of faith; rather, ‘the one who does them shall live by them’ [Lev 
18:5]. Christ redeemed us from the curse of the Law, having become a curse for us.” 

And in this way, Jesus displays the love that He narrates in the Good Samaritan, and more. He saw us not just 
left for dead or half dead, but completely dead in our sins. And though he had every right to sentence us to 
condemnation, He showed us compassion. He took our plight as His own. He not only endangered himself – He 
sacrificed Himself to the very condemnation we deserved. And then He rose from the dead. His Spirit gave us 
new life. He opened up His word to us, and through His gospel, He has given us endless joy and peace. And He 
has given us new hearts to love others in a way that we were unable to do before, so that now, “the righteous 
requirement of the law might be fulfilled in us, who walk not according to the flesh but according to the Spirit” 
(Rom 8:4). And our obedience to the law is now the fruit of our justification, not its cause. Jesus first makes us 
live by uniting us with Himself in His death and resurrection, which enables us to go and do likewise.

CONCLUSION
We can never justify our entry into God’s eternal kingdom. All our efforts to justify ourselves involve somehow 
lowering the perfect standard of God’s holy law so that our imperfect love will suffice. True justification is an 
act of God by which He declares us righteous, not because of our love for Him or others, but because of His 
love for us, on the merits of Jesus Christ and His perfect obedience to the law, even though we ourselves remain 
sinful. God does not infuse us with a righteousness of our own and then declare us righteous on that merit. God 
imputes to us, freely, the righteous status of His son, declares us righteous on His merits, and then gives us new 
hearts to love Him and others as the law requires. There is only one kind of righteousness that swings wide the 
gates of God’s kingdom, and it is the perfect obedience of Jesus Christ to the inflexible Law of God. Horatius 
Bonar had it exactly right in 1857:

Thy works, not mine, O Christ, speak gladness to this heart; they tell me all is done; they bid my fear depart.
Thy pains, not mine, O Christ, upon the shameful tree, have paid the law’s full price and purchased peace for me.
Thy cross, not mine, O Christ, has borne the awful load of sins that none in heav’n or earth could bear but God.
Thy righteousness, O Christ, alone can cover me: no righteousness avails save that which is of thee.
To whom, save, thee, who canst alone for sin atone, Lord shall I flee? 

How are you trying to enter the kingdom of heaven? Are you trying to love like this so that you will live? Or are 
you living in Christ first, so that you can love like this? You cannot do this and live. Live in Christ’s resurrection 
first; then you will do this.
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i

i

 “A weaker sense, which yet betrays its legal origin, is to be found in Lk 10:29” (Schrenk, TDNT 2:215). Luke 7:29; 7:35; 16:15;18:14; Acts 13:38-39; Cf. 

Dt 25:1; Ps 51:4. To justify – Dt 25:1; Isa 5:23; Ex 23:7; OT Israelite judges were not to justify the ungodly. Yet Paul says in Rom 4:5 that God is the one 
who justifies the ungodly.

ii

i

 Ex 20:16-17; 21:14, 18, 35; 22:6-13; Lev 19:11-18.

iii

i

 evsplagcni,sqh “Outside the…parables of Jesus there is no instance of the word being used of men [in the Synoptics]. It is always used to describe 
the attitude of Jesus and it characterizes the divine nature of His acts (cf. wicked servant in Mt 18:23-25; prodigal son in Lk 15:11-32)….For Paul emotions 
which might be regarded as personal inclinations are an expression of his being in Christ, and they have their origin here….This love and affection which 
grip and profoundly move the whole man are possible only in Christ” (Koster, TDNT 7:553-554, 556). 

iv

i

 Does this text have anything to do with Rom 2:13-14? It is not the hearers of the law who are righteous before God, but the doers of the law who will 
be justified. For when Gentiles, who do not have the law, by nature do what the law requires, they are a law to themselves, even though they do not have 
the law. They show that the work of the law is written on their hearts….” And Rom 2:21 “you then, who teach others, do you not teach yourself?” Rom 
2:26 If a man who is uncircumcised keeps the precepts of the law, will not his uncircumcision be regarded as circumcision?” 

v

v

 “The forensic act takes place in an act of grace [the cross] from which it is not to be severed. Only thus do we see the new element as compared with the 
Rabbinic doctrine of justification, which at root postpones the judicial act until the last judgment. It should also be noted, however, that to think of 
dikaiou/sqai one-sidedly in terms of experience is to imperil the forensic objectivity of the process” (Shrenk, TDNT 2:216). For Paul the word 
dikaiou/n does not suggest the infusion of moral qualities, a justum efficere in the sense of the creation of right conduct. It implies the justification of the 
ungodly who believe, on the basis of the justifying action of God in the death and resurrection of Christ. To be sure, the dikaiou/sqai is an act of grace 
rather than of retribution according to works. Yet this act of grace in the cross can be called forensic because in the ‘ilasth,rion judgment is executed on 

all sin in the Substitute” (Schrenk, TDNT 2:215). Compliance or reliance. There can be no reliance on your own compliance.


