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 Concerning the imagery of the stone, some commentators see in this an allusion to 

the gold plate which was affixed to the high priest’s turban and engraved with the 

words, “holy to the Lord” (Exodus 28:36-38). This view finds some support in the 

Hebrew wording, especially as rendered by the Septuagint translators: “the stone 

which I have appointed before Joshua’s face…” The seven eyes upon the stone 

could then refer to Yahweh’s full, approving gaze being set upon His high priest. 

(The Hebrew is ambiguous; it reads “upon the one stone (there were) seven 

eyes…,” which could mean either that the seven eyes were directed toward the 

stone (gazing upon it) or were actually situated on it.) 

 

 Others believe the stone signifies the kingdom of God, especially since this stone 

is associated with the coming of Branch and the cleansing of the land (signifying 

the kingdom domain) (cf. Daniel 2:24-45, esp. vv. 44-45). Keil holds this view 

and argues that the seven eyes represent the Spirit’s perfect, watchful care and 

preparatory work respecting the coming kingdom. Thus Yahweh’s seven-fold 

Spirit was “upon the stone” in the sense of tending to it: The Spirit was 

“brooding” over the new-creational kingdom just as He did the first creation.  

 

 Still others hold that the stone represents the Branch himself. This view, too, finds 

scriptural and contextual support (cf. Isaiah 8:13-15; 28:16; Psalm 118:19-24). 

Assuming this interpretation, the seven eyes are best understood as being situated 

on the stone: The Branch, as preeminently “man of the Spirit” (Isaiah 42:1-7, 

59:20-21, 61:1-3) has the seven-fold Spirit of God (Revelation 5:1-6). 

 

An important interpretive consideration is Yahweh’s declaration that He was 

going to engrave an inscription on this stone. In context, this engraving imagery 

seems to symbolize divine determination and possession. Yahweh’s engraving on 

the stone thus highlights that it has been ordained and designed by Him for His 

purpose – a purpose which will be realized. This fits with the symbolism of the 

high priest’s engraved turban plate, but it also suits the other views described 

above. For it can be said of the Lord’s kingdom and Servant/Branch that they are 

“inscribed” with His definition and determination according to His purposes. 

 

 Other views could be mentioned, but one stands out as the best given the larger 

visionary context and its historical setting. This view holds that the stone signified 

Yahweh’s house. It’s also notable that this interpretation draws upon the ones 

discussed above. It draws on them, but also transcends them.  

 

- First, this view best suits the historical context, namely the rebuilding of 

the temple. Zechariah’s prophecy – including his night visions – was 

grounded in and oriented toward that task and its ultimate purpose and 

meaning, especially as it related to the restoration of Jerusalem/Zion.  

 

- Even more, the vision that immediately follows (chap. 4) specifically 

concerned the rebuilding of Yahweh’s house and the Spirit’s role in 

overseeing and securing the completion of that work (ref. esp. 4:6-10). 
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- Perhaps the most compelling support for this view is the prophecy’s 

central hinge (6:9-15). The present hinge vision points toward and finds its 

meaning in the central hinge and that context has its focus in the building 

of Yahweh’s house. As noted earlier, it is that specific issue that connects 

the Branch with David and God’s covenant with him. So also the priestly 

and regal emphases in the present vision are picked up and brought to their 

apex in the central hinge and its imagery of Joshua’s coronation. It is as 

enthroned high priest that the Davidic Branch will build Yahweh’s house, 

and so it seems consistent that the present vision – which itself speaks to 

the priestly and regal aspects of the high priest’s work – should also have 

its climax in imagery signifying Yahweh’s unyielding commitment to 

build His house and His Spirit’s watchful oversight of its completion.  

 

- Yet another point of support is the fact that the restoration of 

Jerusalem/Zion was to involve the ingathering of the nations along with 

the sons of Israel (2:10-11). This theme is echoed in Zechariah’s 

declaration in the central hinge context (ref. 6:15) and also accords with 

the Lord’s assertion in the present vision: He was going to purge the land 

of its iniquity in one cataclysmic event (3:9b), with the result that His 

covenant sons would dwell secure and at peace with Him and one another.  

 

 And because this promised restoration pertained to the nations as well, 

Israel’s ingathered exiles would extend an invitation to their neighbors to 

come and join them in their blessed communion with their covenant King 

in His everlasting kingdom – the kingdom He promised to David (cf. 

Zechariah 8:20-23; cf. also 1 Kings 4:21-25 as depicting the initial 

Davidic kingdom with the imagery of Micah 4:1-8). 

 

- Finally, this interpretation of the stone fits well with the larger biblical text 

and its revelation concerning the coming Messiah and His relation to the 

Lord’s house and kingdom. As noted above, the prophets did refer to the 

coming messianic figure under the symbolism of a stone. But in Isaiah in 

particular, this imagery has a notable emphasis in the Servant/Messiah 

being the cornerstone of Yahweh’s sanctuary – the foundation, as it were, 

upon which the entire house of God is constructed. He was to be the “head 

of the corner,” with all of the other stones (which are built upon him) 

consisting of men gathered in and joined to Him by the Spirit-Lord whose 

power constructs and completes Yahweh’s sanctuary (cf. Isaiah 28:16 and 

Psalm 118:14-24 with 1 Peter 2:1-10; ref. also Zechariah 4:1-7, 10:1-4). 

  

d. The angel’s summary indicated that the Lord’s greater goal in removing Joshua’s 

iniquity was the purging of the land – the removal of its iniquity (3:9b-10). This 

punctuates the broader contextual emphasis on Yahweh’s fierce jealousy for 

Jerusalem/Zion and His commitment to return to it and restore it along with its 

children. The angel’s words also substantiate the claim that Satan’s true agenda in 

accusing Joshua was forcing the Lord to abandon His restorative design for Zion. 



 51 

 But this correlation between Joshua’s cleansing and the land’s cleansing also 

hearkens back to the high priest’s work on Yom Kippur by which he sought 

atonement and cleansing for the covenant kingdom – the sanctuary as well as the 

people. Again, the high priest first presented an offering for his own atonement, 

but in order that he could then obtain it for the covenant kingdom. So it was with 

Joshua’s cleansing and restoration: It looked beyond him to the cleansing of 

Yahweh’s dwelling place and people; it looked to the ultimate, everlasting work 

of purgation and renewal which Yom Kippur only signified (Hebrews 9:1-12). 

 

 Thus the Lord’s pledge to remove the land’s iniquity must be interpreted in terms 

of His stated intention for Zion and Jerusalem. And what this indicates first of all 

is that the “land” cannot be understood in terms of the physical land of Canaan. 

Viewed within the entire episode of the night visions and their use of 

Zion/Jerusalem imagery, it’s clear that the “land” here represents the habitation 

which Yahweh shares with His covenant people. This parallels the language of 

the pre-exile period in which Canaan was the first expression of the Lord’s 

dwelling place – His “sanctuary land” (Exodus 15:17). The divine inhabitation 

was later narrowed to Jerusalem (cf. Deuteronomy 12:1-21, 14:22-25, 16:1-11 

with Psalm 9:11, 87:1-3, 132:13-14), and more specifically, to Mount Zion as the 

place of His temple (8:1-3; cf. Psalm 48:1-2, 74:1-2, 99:1-2, 135:21). This pattern 

indicates that the restoration of Zion and Jerusalem is tantamount to the 

restoration of the land. And since the land signifies Yahweh’s dwelling place, it 

must be purged before He can return to inhabit it. Just as the cleansing of the 

covenant kingdom was the high priest’s yearly obligation in order for the Lord to 

dwell there as King, so the kingdom’s restoration – involving Yahweh’s return 

and the re-establishment of His reign (implied in the title “Branch” and the work 

this son of David was to accomplish) – necessitated the purging and renewal of 

the sanctuary land (cf. Isaiah 35; 49-54; Jeremiah 30:1-17; Joel 3:16-21; etc.). 

 

e. But the purging and renewal of the covenant land implied what the night visions 

have thus far indicated, namely the cleansing and restoration of the covenant 

community (cf. 1:17, 2:3-4, 11). The Lord’s promise was that His sanctuary land 

would one day be rid of all iniquity and defilement and everything that 

contradicts, offends and opposes. The land was to become what Eden portrayed: a 

gloriously profuse inhabitation in which all things exist in the harmony of perfect 

communion (cf. Isaiah 11:1-9; 35:1-10; Hosea 2; Joel 3:16ff; Amos 9:11-15). 

 

 Thus Yahweh’s restoration of His dwelling place must include the recovery of 

Adam’s race; it must include the end of exile for His image-sons and their 

regathering back to Him that they should at last fulfill their role as vice-regents 

ruling over their Father’s creation in His name. And so the promise to remove the 

land’s iniquity is the promise to purge and restore the land’s people; a purged and 

renewed inhabitation calls for suitable inhabitants. And, in the Lord’s plan for His 

creation, suitable inhabitants means children – brethren of His Son – drawn into 

their Father’s kingdom from all the earth’s families; it means universal flourishing 

in perfect love, peace and joy (3:10; cf. Joel 1:1-12, 2:15-32; Micah 4:1-8). 


