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Divine Mercy or Casting Stones 
John 8:1-11 

BI: We proclaim the excellencies of Christ to this world by pouring upon others the 
mercy we have received from God. 

Read John 8:1-11 

Introduction: 

     This morning we come to a passage in our English Bibles that presents a particular 
challenge to every preacher. The reason for this is indicated by the fact that in nearly 
every English translation of the NT (exception: KJV) this passage is bracketed with a 
disclaimer that reads something to the effect of “[The Earliest Manuscripts Do Not 
Include 7:53-8:11].” In other words, most scholars believe that the story of the Woman 
Caught in Adultery was not part of the original inspired manuscript of the NT. For 
example: 

• Leon Morris: “The textual evidence makes it impossible to hold that this section 
is an authentic part of the Gospel.”   1

• Andreas Kostenberger: “As is widely recognized, the status of this periscope of 
the adulterous woman in 7:53-8:11 as an original part of John’s gospel is highly in 
doubt.”   2

• David S. Dockery: “This story is certainly in line with Jesus’ character and 
teaching, but it does not appear in the earliest and most reliable manuscripts.”  3

     Now before you threaten to drag me out back and stone me for suggesting that this 
passage does not belong in the Bible, let me explain the reasons why most scholars 
believe this to be the case. First, the vocabulary choices in this section are inconsistent 
with John’s writing. In fact, there are 14 words in this story that are found nowhere else 
in John’s writings. Also, the typical writing style characteristics of John are virtually 
absent in this passage.  

Illustration: Lets say I am on an extended teaching assignment on the other side of 
the world and I receive a letter from my wife. After reading the letter I scratch my 
head and say, “Wait a minute. Something isn’t right here.” I might hand the letter 
over to you and you read it and say, “What do you mean? This is a really nice 
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letter from your wife. She obviously adores you and misses you and doesn’t think 
she can live another day without you (okay, maybe that’s pushing the illustration 
too far), but it appears to be a great letter. What’s the problem?” To which I 
respond, “Well, its just different. Yes, the facts are right, and there is nothing 
untruthful about the contents of the letter, but the style is all wrong. My wife 
doesn’t talk like this. And some of the words in the letter I have never heard come 
out of her mouth. As strange as it may seem to you, I just don’t think my wife 
wrote this letter.”  

      So the vocabulary and style of this story are significantly different than John’s 
vocabulary and style. Additionally, and most importantly,  none of the oldest 
manuscripts of the Gospel of John include this story. In fact, it does not begin appearing 
in in the manuscript evidence unto the early 400’s AD. Not only that, but it appears that 
this story artificailly interrupts the flow of John’s narrative. After declaring Himself to 
be the Living Water in chapter 7, Jesus’ train of thought picks up very naturally in 8:12 
where He declares that He is the “light of the world.” The story of the adulterous woman 
seems to be an artificial insertion into the text. 

     Some scholars refer to this narrative as a text without a context. Apparently, there 
were scribes who believed that this story was true and therefore too important to be lost 
even if John had not written it. Problem was, they couldn’t agree on where to put it. In 
fact, if you look at the ancient manuscripts where it does appear, it often shows up in 
different places in the Gospel of John, and one manuscript actually puts it in the gospel of 
Luke. Very unusual. In fact, unheard of in the ancient manuscripts. It is just kind of a 
floating text that’s not really at home anywhere in the gospels. 

      Nevertheless, the venerable Leon Morris tempers this discussion by suggesting that 
despite the fact that this story was not part of John’s inspired Gospel, “throughout the 
history of the church it has been held that, whoever wrote it, this little story is authentic. 
It rings true. It speaks to our condition. [And] It is thus worth our while to study it, 
though not as an authentic part of John’s writing.”  4

     I agree with Morris and others who hold this view. This is probably an authentic 
narrative of Jesus’ confrontation with the Pharisees, and therefore worthy of our attention. 
After all, John himself states at the end of his gospel that Jesus did many more things that 
are not recorded. In fact, he suggests (21:25) that “if they were [all] written in detail, I 
suppose that even the world itself would not contain the books that would be written.”  

     So this morning I intend a very small amount of time considering this passage. But 
before we look at it I want to offer a couple cautions.  

     First, don’t allow this to undermine your confidence in your English Bible. We do 
indeed have God’s word, and we have ALL of God’s word. The fact that a few short 
passages were added in the first few centuries of church history does not take away from 
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the inerrancy and sufficiency of Scripture. We have so many ancient copies of the early 
manuscripts today that there is no doubt what those “Textual Variants” are (Mark 
16:9-20; John 7:52-8:11, and 1 John 5:7-8). So while it may be true that a few small 
passages have been added to the text, nothing has been lost. We have ALL of God’s 
written word and your English Bible is to be trusted.  

     Second, we need to be discerning when we encounter quazi-Christian teaching 
that builds significant doctrines upon one of these few spurious texts. For example, 
aother significant passage that scholars believe was added is found in Mark 16. This is 
one reason we don’t engage in the practice of Snake Handling. Why don’t we come to 
church and sing “praise the Lord and pass me a Copperhead?” We don’t do that because, 
we are careful not to build important doctrine on one of the few passages in the NT 
of questionable origin (and for the very practical reason that we don’t want anyone to 
die in our worship service).  

     As I said, there are only a few questionable passage and we know where they are. 
And they are questionable NOT because we don’t like what they say but because they are 
not found in the earliest hand-written, manuscript copies of the Scriptures, nor are they 
mentioned by the earliest church fathers which would further indicate that they probably 
didn’t exist until later.  

NOTE: I have taken the liberty to purchase a limited supply of a popular and very 
readable resource called The King James Only Controversy (by James White) 
which deals extensively with the issue of textual variants in the Bible.      

     Now, in my sermon notes on line I expound on this text more than I will in this 
sermon. This morning I really want to focus on the last verse of the text. Let’s begin by 
reading it.  

Read John 8:1-11 

I. The Kangaroo Court (1-6) 
1. This story picks up on the theme that the Pharisees were trying to find a legal way to 
accuse Jesus and be rid of Him. Their latest ploy was to catch someone committing the 
act of adultery and putting her before Jesus to see if they could get Him to break the law 
of Moses.  

2. It seems clear that they set a trap for this woman so they could have a case to bring to 
Jesus. This is all the more likely when you consider that they did not bring the man 
involved. “If the whole thing was engineered provision would have been made for the 
man to escape.”  5

3. Let there be no mistake. This was not a legal proceeding adhering to the law of Moses 
or even the Laws of Rome. This was going to be nothing more than a common lynching 
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disguised in legal language. This group was taking the law into their own hands. They 
were out to kill Jesus and they had had no concern for civilian casualties.  

4. They remind Jesus that Moses’ law commands that such a woman be stoned. Now put 
Jesus in a difficult spot. If he agreed with them he would violate Roman law and be 
subject to its strict penalties. But if He said, “Do not stone her” He would be violating the 
law of Moses. On the other hand, if He gave no response at all the woman was going to 
be lynched. So what would Jesus do?  

5. Jesus’ answer is absolutely brilliant. 

II. The Conquering Wisdom of Christ: 
1.  Read v. 7 

2. At first Jesus ignores their question. But when they pressed Him to give an answer, He 
stood to His feet, looked them strait in the eye and said, “He who is without sin among 
you, let him be the first to throw a stone at her.” 	


3. One author writes, “This answer completely disarmed them. It could not possibly be 
construed as a rejection of the law. Jesus specifically enjoined that a stone be thrown. But 
His limitations on who might throw it effectively prevented any harm coming to the 
guilty woman. The saying does not deny that the woman should be stoned, but insists 
upon the innocence and therefore the competence of whoever stands against her as her 
accuser and witness.” 	
6

4. You see, these men were not qualified to carry out the stoning. They had violated the 
law by entrapping the woman in the first place. They had not taken her through the 
necessary legal proceedings. They were not concerned at all about the rule of law, justice, 
the glory of God, or anything else. They were nothing but a vigilantly mob motivated by 
a desire to destroy Jesus… and they knew it. 	

5. So when Jesus demanded that a just, impartial, and innocent witness to the crime be 
the one to cast the first stone, there was nothing they could do but walk away. They knew 
in their souls that none of them met the qualification of a legal witness or judge. If they 
had killed this woman her blood would have been on their hands, not His. So (9), 
beginning with the oldest of them they all left. 	


!
III. The Compelling Mercy of Christ:	

1. It should be evident here that Jesus was not exercising the modern version of 
“tolerance” that accepts all ideas and behaviors as equally valid. This woman really had 
committed adultery. While Jesus does not condemn her, neither does he condone her sin. 
To the contrary, he tells her explicitly to Stop Sinning. That is, He requires repentance 
from her sinful behavior. He wants her to make a clean break with her sin.  
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2. Notice also that Jesus does not grant her forgiveness nor does the woman give any 
reason to believe she is repentant or that she has exercised faith in Jesus. What we have 
here is simply a manifestation of the compelling mercy of Christ.  

3. We don’t talk about mercy very much in the church these days. We speak and sing a 
lot about God’s grace, but not so much about His mercy. Perhaps some definitions would 
help. 

• Grace is when God gives us what we don’t deserve. For example, by His grace 
we are saved. The spiritual gifts are the various empowering graces of God that 
equip us for ministry – gifts that we do not deserve. By His grace we are made 
co-heirs with Christ and have become members of God’s family with the 
promise that we will dwell in the house of the Lord forever. All of these – and 
many more – are examples of God giving us what we don’t deserve. That’s grace. 

• Mercy, on the other hand, is when God withholds from us what we do deserve. 
We are sinners all, and therefore we deserve certain things from God. We 
deserve judgment. We deserve condemnation and separation from God. We 
deserve alienation, punishment, and eternal hell. These are our just deserts. But 
just because we deserve these terrible things doesn’t necessarily mean we will get 
them.  Why? Because our God is a merciful God.  

4. Mercy is a major theme in the Bible and it ought to be important to us for a number of 
reasons. .  

C. It is a foundational attribute of God: 
• You may remember when God had Moses construct the Tabernacle (Exo. 25) 

the most important piece of furniture was the Ark of the Covenant which 
represented God’s presence. And do you remember what the golden lid of the 
Ark was called?   The “Mercy seat.”  When the priest entered into the Holy 
of Holies with the blood of the sacrifice he was coming into the presence of 
God to ask for mercy. In effect he was saying on behalf of Israel, “Lord, we 
are sinners and deserve your wrath. Lord, please don’t give us what we 
deserve! Please withhold from us your just and holy wrath.” God required 
His people to come and plead for mercy because God is merciful. 

• Exo.33:19; When Moses pleaded for God to show him His glory the Lord 
responded by declaring: “I Myself will make all My goodness pass before 
you, and will proclaim the name of the LORD before you; and I will be 
gracious to whom I will be gracious, and will show mercy on whom I will 
show mercy.”  

• A.W. Pink sharpens the point on the definition of mercy by stating that 
“God’s mercy… denotes the ready inclination of God to relieve the misery 
of fallen creatures.”  7

 A. W. Pink, The Attributes of God (2011) Watchman Publishers, (83).7



• And that brings us to a second reason Mercy ought to be important to us. It is 
not only a foundational attribute of God, but it is also… 

B. The Initial Means by which God relates to Sinners. 
• Theologically speaking, God could not be gracious to us without first 

exercising His mercy because mercy relates inherently to our sin. You see, 
mercy is not merely one of God’s magnificent and infinite attributes, it is 
also the answer to our greatest need. If the question is, “How can sinful 
people be reconciled to a holy God”, the answer starts NOT with man but with 
God Himself. As sinners we can’t do anything to earn His favor. Rather, God 
must initiate a relationship with us first. And this He does by stepping into 
our helpless need and offering us mercy to relieve the misery of our sin.  

• Romans 9:15–16 The apostle Paul reinforces this truth when he argues that 
salvation is of the Lord and not man. He writes: “For He says to Moses, ‘I 
WILL HAVE MERCY ON WHOM I HAVE MERCY, AND I WILL HAVE COMPASSION 
ON WHOM I HAVE COMPASSION.’ 16 So then it does not depend on the man who 
wills or the man who runs, but on God who has mercy”  (i.e. He is inclined 
to relive our misery).	


• Titus 3:5  The apostle affirms this blessed reality once again when, speaking 
of our salvation, he writes that God “saved us, not on the basis of deeds which 
we have done in righteousness, but according to His mercy, by the washing 
of regeneration and renewing by the Holy Spirit…”  

• So if you don’t know Christ this morning. If you are still carrying with you the 
guilt and shame of your sin, God invites you to come to Christ to ask for the 
mercy that He is already inclined to give. Pray to Him from the heart like the 
tax collector in the temple who simply cried, “God, be merciful to me the 
sinner.” 

• This brings us to a third reason Mercy ought to be important to us. It is not 
only an foundational attribute of God, and the Initial Means by which God 
relates to Sinners, it is also… 

C. A Motivating Force in our Pursuit of Holiness: 
• Romans 12:1 In the chapters leading up to this passage Paul has been 

explaining the theology of the gospel and he appeals to the mercy of God in 
our salvation ten times. Now He builds a bridge between our salvation and 
sanctification, and that bridge is God’s mercy. He writes, “Therefore I urge 
you, brethren, by the mercies of God [or “in view of”, or “because of the 
mercies of God], to present your bodies a living and holy sacrifice, acceptable 
to God, which is your spiritual service of worship. 

• In other words, one of the things the should drive us to identify and put off 
any lingering sin, any stubborn idolatry, and put on Christ-likeness instead is 



the realization of how kind God has been to us by relieving our misery in the 
gospel of Jesus Christ.  

• Beloved, can I say something that’s may be a little startling? We should not 
be too quick to forget our former sins. No, we should NOT dwell on them 
in a morbidly instrospective, self-centered manner, but we should remember 
how merciful God has been to us by delivering us from former sin. When 
Paul said that he forgets what lies behind, he was referring primarily to his 
personal privileges and accomplishments. But Paul never forgot what a sinner 
he was when God has mercy on Him. In fact, the older he got the more clearly 
he saw what a desperately helpless sinner he was (1 Cor. 15:9 “least apostle”; 
Eph. 3:8 “least of all saints”; 1 Tim. 1:15 “Chief of sinners”). 

• The eloquence of puritan pastor, Thomas Watson, is unmatched on this topic 
when he writes: “The humble Christian studies his own unworthiness: he 
looks with one eye upon grace to keep his heart cheerful, and with the other 
eye upon sin to keep it humble. Better is that sin which humbles me, than that 
duty which makes me proud.”   (“Remember not, but never forget”) 8

• Beloved, when you are tempted to despair over past sin let it drive you to the 
cross and remind you of how merciful God has been to you in Christ. Then, 
let the comforting mercy of God fuel your desire to become holier and more 
pleasing to Christ than ever before. “In view of God’s mercies, present your 
bodies a living and holy sacrifice, acceptable to God, which is your spiritual 
service of worship.” 

• This brings us to a fourth reason Mercy ought to be important to us. It is not 
only an foundational attribute of God, and the Initial Means by which God 
relates to Sinners, and a motivating Force in our Pursuit of Holiness, it is 
also…  

D. A Model for how we Should Relate to One Another. 
• This means first of all that when we know someone is living in sin we must 

take the personal risks involved in going after them to bring them to 
repentance. Jude writes (22-23), “Have mercy on some, who are doubting; 23 
save others, snatching them out of the fire; and on some have mercy with 
fear, hating even the garment polluted by the flesh.” Take the risk of seeking to 
relieve one another of the misery of practicing sin.	


• Mercy does not ignore sinful attitudes and behavior in a brother or even in an 
unbeliever. Rather, it takes the risk of exposing the sin and calling them to the 
joy of repentance and faith in Christ. 	


• This puts different complexion on church discipline, doesn’t it? Church 
discipline (and much of biblical counseling) is not about punishment but 
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about mercy. Its goal is to rescue or restore a person to a reconciled 
relationship with God and one other. Remember how Jesus related to the 
adulterous woman? He demonstrated profound mercy to her, but He also called 
her to repent of her idolatrous sin. And yet, mercy even goes beyond that.	


• Mercy is also concerned with alleviating misery wherever it is found. It is 
active in using what resources it has to alleviate financial difficulties, physical 
illness, relational strife, spiritual struggles, and every other kind of misery in 
the people we encounter in this life.	


• The question here is, who do you know that is struggling either in the body of 
Christ or outside? What can you do to alleviate their suffering? This is mercy.	


6. Well, we are out of time for this morning, but I hope this has been a refreshing study 
on the mercy of God and how it applies to the way we worship and live before the eyes of 
God.  	


BI: One way we can proclaim the excellencies of Christ in this world is by pouring 
upon others the same mercy we have received from God.	



